This article examines discursive constructions of the global in two rural communities, one in Australia and one in Japan. Based on an analysis of interviews with 195 Australians and Japanese, the article identifies a set of common themes and concerns associated with globalizing social changes in these two local contexts. Economics, immigration, and cultural change feature prominently in respondents' discourses of the global. However, national and local conditions as well as the social locations of participants are shown to shape conceptions of the global in both communities.
The scholarly literature on globalization that has developed over the last two decades is vast and diverse. Theorists in fields such as world systems theory, media theory, postmodern theory, cultural studies and international relations now draw on globalization as an explanatory factor; yet, depending on the theoretical perspective, the term is used to refer to the intensifying concentration of global capital, the hegemony of Western (mainly US) cultural products, the transformation of individual and collective identities, the emergence of supra-national political institutions or all of these. A comprehensive review of this literature has been undertaken by others (see especially Waters, 1995) and is, in any case, beyond the scope of this article. However, three broad features of this corpus of scholarly writing are of central concern to this article.
First, among the most prominent scholars of globalization, globalizing processes have been theorized primarily at the macro level (see Anderson, 1983; Giddens, 1990; Harvey, 1989; Robertson, 1992; Wallerstein, 1974) . 1 Institutions rather than individuals have been conceptualized as both the engines of globalizing social changes and the entities most radically transformed by them. While some scholars have suggested that globalization is reshaping individual subjectivity (Bauman, 1992 (Bauman, , 1997 Beck, 1992) , little empirical research to date has investigated the ways individuals experience and understand the global.
Second, with some exceptions (Edelman, 1999; Jussaume, 1998; Leach and Winson, 1995) there is a discernible privileging of urban over rural in scholarly accounts of globalization (especially Friedman, 1986; Marcuse and van Kempen, 2000; Olds, 2001; Sassen, 1991) . It is in urban centres, after all, that certain hallmarks of globalization -cultural admixture, economic dynamism, political and ideological transformations -are often most visible. Less scholarly attention has been afforded to experiences and perceptions of globalizing processes among those located far from metropolitan centres. 2 Third, while most theoretical accounts of globalization discuss purportedly universal processes and dynamics, the subjects and settings in these accounts are often implicitly 'Western'. Although empirical and theoretical works have discussed the differential effects of globalization in the First and Third Worlds (particularly Kofman and Youngs, 1996 ; see also Hoogvelt, 1999) , few authors have examined the ways cultural specificities mediate the impacts of globalization.
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This study attempts to bridge these gaps in the globalization literature by examining discursive constructions of the global in two communities, one in Australia and one in Japan. The analysis concentrates on individual perceptions and encounters with globalization rather than on macro-level globalizing changes. It focuses on small communities located on the political, economic and geographic margins of their respective nations, rather than on 'world cities' such as Tokyo or Sydney. And it examines conceptions of globalization in two post-industrial nations with quite different cultural and historical trajectories: Australia, a multicultural 'settler' nation which despite its geographic location is constructed as 'Western'; and Japan, which despite increasing economic, political and cultural convergence with the 'West' continues to be popularly conceptualized as an 'Eastern' or even an 'Oriental' nation. This comparative framework tests the limits of certain universalizing claims of globalization theory and reveals the ways national cultural specificities shape local understandings of globalizing social changes. Following Waters' (1995) detailed explication of the term, globalization is defined here as the increasing interconnectedness of individuals and collective bodies worldwide, in the arenas of the economy, politics and culture. Globalization is not new. Globalized trade, migration, cultural admixture and other constituent processes of globalization have their roots in the earliest movements of people, goods and information across the landscapes of pre-history. There are convincing arguments, however, that advances in communication and transportation technologies, particularly in the 20th century, have led to the dramatic acceleration of globalizing social transformations (see Anderson, 1983; Giddens, 1990; Harvey, 1989; Robertson, 1992; Wallerstein, 1974) . These transformations include, among other things, such readily observable phenomena as the rise of transnational corporations, the cession of certain state powers to supra-national organizations such as the European Union or the United Nations, and the proliferation of consumer choices of food, fashion, entertainment and lifestyles more generally, at least for more affluent individuals.
Conceptualizing the global: Australian multiculturalism and Japanese internationalization
The policies and programmes of Australian multiculturalism and Japanese internationalization can be seen as two nationally specific responses to the dynamics of globalization (Hogan, 1999) . As such, both similarities and differences between the two are evident. Both programmes emerged in the 1970s and rose to prominence in the early 1980s; however, the goals and outcomes of internationalization and multiculturalism have been quite different (see Befu, 1983; Lack and Templeton, 1995) . Japanese internationalization developed in response to this emerging economic superpower's need to expand its overseas markets and its international political presence. Therefore internationalization is largely an outwardlooking programme, concentrating on economic, political and cultural engagement beyond Japan's borders. By contrast, Australian multiculturalism developed out of a growing awareness of domestic ethnic inequalities and a need to manage the diverse Australian population more effectively and equitably. From its beginnings, therefore, multiculturalism was primarily domestically oriented. Despite these differences, at the heart of both Australian multiculturalism and Japanese internationalization is the effort of each nation to come to terms with increasing globalization, whether in the form of globalized markets, global political and cultural dynamics, or the challenges of international migration. Therefore understanding constructions of the global in the rural communities of Australia and Japan requires an examination not only of participants' understandings of globalization, but also their understandings of multiculturalism and internationalization respectively.
Research contexts
The two communities chosen for this study were 'Plainsview' on the Australian island-state of Tasmania, and 'Hirogawa' on the Japanese islandprefecture of Hokkaido.
4 Australia and Japan were chosen for both their similarities and their differences. Both have highly developed (post-)industrial economies which are well integrated into the global capitalist system. However, the nations have quite distinct cultures and histories and vastly different experiences of immigration and ethnic diversity. Thus a comparison of Australia and Japan allows an examination of the ways national specificities shape individual experiences and perceptions of the global.
The two communities studied were chosen for their demographic, economic and geographical similarities. Tasmania and Hokkaido are both largely agricultural, fishery, forestry and tourism regions. Both are experiencing rural depopulation and lower levels of economic growth than their respective mainlands, and both are on the margins of their nations both geographically and socially. Likewise, Plainsview and Hirogawa are similar in their population size relative to their respective state/prefectural populations, their proximity to the state/prefectural capital, and their concentration on agriculture, forestry, and light/cottage industries.
Just as regions with similar profiles were chosen, closely matched samples of participants from Plainsview and Hirogawa were constructed (see Appendix). As Hofstede (1998) has argued, because national populations are so complex and diverse, population samples in cross-national studies can never be truly representative. Therefore, in crossnational research it is most productive to compare groups in similar social locations. This allows both the differences and similarities between nations to come into sharper focus. In order to achieve closely matched samples, snowball sampling was used to recruit participants who met gender, occupation and age specifications. Therefore both the Australian and Japanese samples consisted of men and women ranging in age from teenagers to octogenarians, in the following social categories: students, teachers, public servants, business owners, private sector employees, farmers and retirees. 5 This is not a statistically representative sample, but a theoretical sample, premised on an expectation that people in different social locations would experience and conceptualize globalization differently. In total, 79 Australian and 116 Japanese participants took part in in-depth interviews or focus group discussions.
Experiences and discourses of globalization in Australia and Japan
Respondents in both Plainsview and Hirogawa reported a high degree of engagement with globalization, particularly in the form of Australian multiculturalism and Japanese internationalization. For instance, although data on Australian participants' family backgrounds were not systematically recorded, in the course of interviews and focus groups, roughly 15 percent of participants noted that they were migrants or children of migrants, from either Southern, Central or Northern Europe, the United Kingdom or New Zealand. A further 10 percent noted that they were either married to a migrant or had family members who resided overseas. In addition to such personal encounters with migration, a large number of participants recounted stories of international travel, and/or suggested that international contacts were an important part of their jobs or businesses.
Likewise, the comments of Japanese participants suggest that most are actively engaged in globalization, particularly through travel, work and consumption practices. Although data on participants' overseas experiences were not systematically gathered, in the course of interviews and focus groups almost 25 percent of participants noted that they had travelled abroad for business, pleasure or study. Furthermore, the majority of farmers and small businesspeople, as well as many teachers and public servants, suggested that international contacts were an important part of their jobs or businesses. Finally, participants in all social locations indicated that imported commodities were increasingly a part of their everyday lives.
Despite such lived experiences of globalization, discursive constructions of globalization varied widely within the two communities studied. Among the townspeople of Plainsview and Hirogawa, globalization was associated at times with economic changes, at times with demographic or cultural changes, and at times with some combination of the three. Moreover, respondents in both communities sometimes embraced such social transformations and sometimes resisted or critiqued them.
Globalization as economic change
Respondents in both Australia and Japan associated globalization with the transformation of modes of production and exchange. Specifically, respondents in both Plainsview and Hirogawa identified globalized technologies and globalized marketplaces as developments which have substantially changed ways of life in their respective nations. Most prominently, the majority of small businesspeople and farmers interviewed catalogued the myriad ways globalization is changing the way they do business. Many reported utilizing imported machinery and materials in their production processes; some, mainly Australian farmers, reported producing goods for export; and a few reported importing and selling foreign goods.
Such globalizing changes were framed, by turns, as opportunities for growth or threats to the local or national economy. However, the dominant construction of economic globalization among both Australian and Japanese respondents was that economic globalization is double-edged and inevitable. That is, it presents both opportunities and dangers; however, it is futile to fight against the tide, for globalizing changes are ineluctable. Such sentiments, voiced by farmers, teachers, business owners and public servants in both communities, are neatly captured in the comments of one Japanese farmer.
If we didn't have many imports, farmers could make a good living.... We could sell our produce at the price we wanted. However, as a whole, Japan has benefited from internationalization in manufacturing and exporting cars, electrical goods, video players and so on. If there were no internationalization, Japan would still be a miserable country like North Korea. (Mr Iwabuchi, Japanese farmer)
A further theme emerged out of discourses of globalization in Plainsview alone: concern over international 'free trade' arrangements. With few exceptions, Plainsview respondents who associated globalization with the rhetoric of 'free trade' or a 'level playing field' constructed such international agreements as a way for powerful nations and supra-national organizations to dominate less powerful nations. One Plainsview farmer articulated this position most succinctly:
[Globalization] is a nasty word as far as farming is concerned.... Because of globalization, we have this, I hate this term, 'Level Playing Field', thing. It means that other countries that are poorer than us and who have cheaper costs than us can under-cut us.... So you see, we haven't got a hope of competing. (Dorothy, Australian farmer) However, even Plainsview townspeople who were critical of globalization did not suggest that Australia could, or should try to, withdraw from it. Business owners Leanne and Nick, for example, advocated tight restrictions on immigration and the implementation of protectionist tariffs; these measures, they suggested, would insulate the Australian economy and Australian culture from the disruptive forces of globalization. However, they also indicated that it is acceptable, even desirable, for Australia to engage in global trade, but only as a provider, not a consumer, of global commodities. In Leanne's words, 'This is Australia. We can be self-sufficient. And if they want our stuff, they can bloody well pay for it. I don't need your oranges. I have got my own oranges but if you want my oranges you can buy them.'
While the people of Hirogawa did not express concerns over unbalanced trade agreements, a related discourse of Western/US domination emerged among a small number of older Japanese respondents. Ms Osumi, a Hirogawa small businesswoman in her 60s, associated a number of globalizing social changes in Japan with a US plot gradually to transform and weaken the nation. She explained:
Another point I've heard is that we were a defeated nation, and this has had an influence little by little, as America intended.... When Japan was defeated and surrendered unconditionally, America didn't ruin Japan all at once. As they planned, during the last 50 years, America has changed Japan from the inside through education, entertainment, sports, music, movies, etcetera, and Japan was taken in by this. What we are seeing in Japan is its results. That was written in a book, and it made me feel it was right.
Two points are of particular interest here. First, Ms Osumi explained that she took this argument from a book. This suggests that everyday conceptions of globalization are informed by mass mediated (popular, state and/or scholarly) discourses. Second, although Ms Osumi is somewhat atypical in detailing a conscious conspiracy by a specified national Other, her opinions simply represent a more extreme version of those expressed by a large number of both Japanese and Australian participants, who suggested they are powerless to stop certain undesirable social trends associated with the juggernaut of globalization.
Globalization as immigration
Australia and Japan differ starkly with regard to patterns of immigration and ethnic diversity. In Australia, with a population of roughly 19 million people, 42 percent of the population was born overseas or had at least one parent born overseas; 14 percent speak a language other than English in the home; and roughly 2 percent self-identify as indigenous Australians (ABS, 2000; Department of Immigration and Multicultural Affairs, 1998). By contrast, in Japan, where immigration has been and continues to be limited, of the nation's 122 million people, ethnic Okinawans (the Ryuukyuu) constitute roughly 1 percent of the population, Burakumin slightly more than 2 percent, and the ethnic Koreans, ethnic Chinese and indigenous Ainu constitute less than 1 percent each (Asahi Shimbun, 1996; Murphy-Shigematsu, 1993; Taira, 1997: 142-3) . 6 In addition, labour shortages in the 1980s brought an influx of migrant workers to Japan, mostly from East and Southeast Asia, the Middle East and South America, approximately 700,000 of whom continue to work in Japan (Asahi Shimbun, 1996) .
Despite such different patterns of immigration and ethnic diversity in Australia and Japan, respondents in both Plainsview and Hirogawa equated globalization with international migration and its attendant possibilities and problems. A large number of respondents in both towns voiced approval and acceptance of the pleasurable spectacles and experiences that come with increased ethnic diversity. Foreign/ethnic Other foods, festivals, clothing, art forms, language and even people themselves, were identified by both Australian and Japanese respondents as desirable novelties.
At the same time, however, respondents in Plainsview and Hirogawa constructed immigration and ethnic/racial admixture as one of the social problems created by globalization. In Plainsview, respondents in all occupational and age categories expressed disapproval and frustration at what they perceived as an overabundance of non-English-speaking migrants in the nation. High school students and farmers, for instance, recounted their discomfiture travelling on the Australian mainland among large numbers of non-'whites'. Small businesspeople described impatient and impolite migrant customers and townspeople. And public servants, retirees and private sector employees spoke of the crime and violence that they believe migrants have brought to the nation.
[In Melbourne] you find it hard to see an English person; everyone is Asian. (Ann, high school student)
We get quite a few migrants down here. Not that I have anything against them, but a lot of them are very pushy.... I've had people come in and bang on the counter, and they're always wogs, or whatever we might call them. (Trent, small businessman) I mean, it's like the Vietnamatta [Cabramatta] type of scenario in Sydney where there is seen to be such big crime.... Because here are all these Vietnamese people, and they are obviously getting up to something together. And there's drugs and there are all sorts of things. And the perception for the rest of the community is that there are a lot of things going on in there that we don't know about, and that it is an obvious nest of vipers. (Ted, public servant) Likewise, Hirogawa townspeople in a variety of social locations suggested that Japanese society is being transformed by a perceived influx of foreign visitors and workers. Participants including public servants, employees, farmers and business owners, suggested that in urban areas, Tokyo in particular, public safety and Japanese jobs are being undermined by the presence of foreigners. There aren't many people around here from South East Asia, but in the big cities they are employed to do manual labour. And perhaps some Japanese have lost their jobs because of them. (Ms Ochiai, employee) In addition to such perceived problems, one older public servant voiced concern that as an increasing number of Japanese intermarry with foreigners, 'monoracial Japan' will experience the 'racial problems' typical of the United States:
We are basically a monoracial people (tan'itsu minzoku). We have hardly anyone besides monoracial Japanese people.... If [even] 1 percent of our population had international marriages and had children, there would be a racial problem (jinshu mondai) which would be worse than in America.... But due to the need for low-cost labour, Japan has to accept people from overseas whether we like this idea or not. (Mr Taguchi, public servant)
Globalization as cultural change
In both Plainsview and Hirogawa, discourses of globalization were closely bound up with notions of cultural change at the local, national and inter-national levels. While there were many similarities between Australia and Japan in such constructions of cultural change, there were also notable differences shaped by local and national conditions.
Local-level cultural changes
Respondents in both Plainsview and Hirogawa associated globalization with changes to the family and local communities. With the exception of the youngest sub-group in the sample, high school students, respondents in all social locations reflected on the ways globalizing social changes have changed the routines, priorities and relationships within families in their respective nations. Townspeople, including teachers, businesspeople, farmers and retirees, noted with regret that families are no longer as closeknit as they once were due to globalization. It is worth noting, however, that while such comments were made in response to a question about the effects of globalization on respondents' lives, respondents conflated globalization with a variety of social changes including increased consumerism, 'economic development' and technological changes.
The only thing about the good old days is families were closer.... The parents and the kids and the grandparents all interacted between one another.... But because of the entertainment and access to the modern lifestyle which occurs around the world, the motor car, the airplane, the telephone, the computer ... it breaks up families. (Jack, Australian farmer) Morals have deteriorated. It's probably rooted in rapid economic development (koodo-seichoo). Some people profited with the growth of Japan's economy, which allowed people to buy cars and houses, and that led to the nuclear family. When the nuclear family buys a house and pays a mortgage, housewives have to work outside the home, which restricts communication within the family. (Ms Ueno, Japanese teacher) A second aspect of family and community change noted by respondents in both Plainsview and Hirogawa was changing gender roles. With the exception of high school students, respondents in all social locations commented on expanded public and paid roles for women. Some regarded such changes as problematic and undesirable; others, mainly women, viewed them positively; and one occupational group, teachers, welcomed changing gender roles while acknowledging certain negative consequences of such changes.
Internationalization (kokusaika) has influenced equality between men and women.... Women probably accept [internationalization] more than men ...
[because] Japanese women hope that Japan will adopt an American manner of respecting women.... Women hope things will be changed to their benefit. (Ms Kondo, Japanese public servant) I think we're in a very rapid period of change at the moment, in schools, and in society and everything. And that's half the reason why ... some of the old things might be even more exaggerated at the moment, because people are kind of clinging on, keeping the boundaries. I mean ... some of the local men have felt very threatened by the fact that their wives might be making a few moves to do things slightly differently and that. And they over-react to pull them back into line....
Sometimes with violence. (Lisa, Australian teacher)
Interestingly, only Plainsview respondents suggested that technological change, often with specific reference to the Internet and other mass media, contributes to family disintegration. A plausible explanation for this difference between Plainsview and Hirogawa lies in differing local conditions. That is, at the time of these interviews, the globalized mass media were more readily accessible in Plainsview than in Hirogawa. Neither town had a cinema, so townspeople had to travel to watch a foreign movie on the big screen; however, Plainsview residents faced a 45-minute drive, while for Hirogawa townspeople the drive was roughly 90 minutes. Both towns did have video stores where foreign movies could be rented; however, relatively few foreign titles were available in Hirogawa while scores of such imports lined the shelves of Plainsview video shops. Foreign books, even in translation, were a rarity in the bookshops of Hirogawa, while US and British bestsellers were available at most Plainsview newsagents. Additionally, at the time of these interviews the Internet was widely accessible in the homes, businesses and schools of Plainsview, while, due to unreliable and prohibitively expensive Internet connections, few people in Hirogawa had access to the worldwide web.
National-level cultural changes
One of the most prominent themes in discourses of globalization in both Plainsview and Hirogawa was national-level cultural change, particularly changes to the language, food and customs of the national community. Respondents varied widely in their responses to such perceived changes, some constructing narratives of cultural loss and social decay and some framing increased cultural diversity as social progress. One commonality across both communities, however, was the consistency of individuals' attitudes toward national-level cultural changes with their attitudes toward foreign/ethnic Others. Specifically, those respondents who voiced disapproval of immigrants, foreigners or ethnic minority groups were likely to view perceived cultural changes negatively, while those who expressed approval and acceptance of foreign/ethnic Others were likely to view cultural changes positively. Four brief examples serve to illustrate this trend.
Mr Kuzume is the eldest son and vice-president of a Hirogawa family enterprise that manufactures traditional Japanese products. In the course of his interview he described the 'unique' cultural practices and aesthetics of the Japanese, and suggested that because of the traditional nature of his family business he was more interested in cultural matters than most peo-ple. He voiced disapproval of the perceived Westernization of Japan in the following terms:
If we internationalize, there is a risk that we will lose the important culture of our people. In fact ... people used to wear kimono, but because Western culture was introduced to Japan, everyone wears Western clothes now. So there is a risk of losing our traditions, our customs and our culture which we have protected so far.
There is a continuity between Mr Kuzume's disapproval of Western cultural influences and his response to the presence of foreigners in Japan. He argued that 'Talking face to face with foreigners repulses everybody, at least a little. If someone says they don't feel like this, they're not telling the truth.'
Ms Iwabuchi is a prominent Hirogawa farmer and an active participant in a number of community welfare, health and arts organizations. In reflecting on the many ways globalization has changed ways of life in Japan, she noted readily apparent changes, such as the change from kimono to Western clothing and the decline of certain seasonal festivals and rituals. However, hers was not a narrative of cultural loss. Rather, she catalogued such cultural changes without passing judgement on them and returned time and again to the notion of a universal human experience. Regardless of things such as race or national origin, she explained, all humans have the same basic needs, hopes, pleasures and pains. Therefore, she welcomed contact with foreign people and ways of life. Rather than perceiving such encounters with the Other as threatening or distasteful, she regarded them as enriching. In her words:
We used to know only about Japan. But [through internationalization] we learned about other countries. And it was good that we were able to meet people from different countries. It is even better that this will expand more in the future.
Leanne is the Australian-born daughter of migrants from northern Europe. After a number of years in the military she opened a small business in Plainsview. Leanne began her interview by explaining that the reason she enjoys living in Tasmania is the absence of Asians. She recounted her experiences living in and around Sydney where street signs were written in Asian languages and Asian-Australians spoke their native languages in public places, a practice which offended her. She suggested that Asians constitute 'another species', and she recalled with apparent pride an incident in which she grabbed an Asian-Australian man 'by the scruff of the collar' and shouted obscenities at him for not allowing an elderly 'white' woman to board a train ahead of him. Leanne's attitudes toward foreign (Asian) Others were reflected in her comments on Australia's increasing culinary diversity. She viewed 'ethnic' foods as an invasion of the national way of life, a force which compromises both the national culture and the bodies of the ('white') citizenry.
We are being Asianized.... Even in restaurants -and I can't eat Asian food. It's ... in one end, out the other, stomach cramps, the whole thing. So ... I have to go to restaurants where they serve ... a European-Australian type menu -meat and potatoes. Yes, I am an Aussie.
Her fear of the cultural 'Asianization' of the nation, and her open hostility toward Asians, coincide with her fear that Asian food makes her ill.
Phillip is a Plainsview school teacher and environmental activist. In the course of his interview he expressed enthusiasm for the increased cultural and ethnic diversity associated with multiculturalism. He defined the central mission of multiculturalism in the following way:
Just the accepting of other people's cultures and beliefs, and that people can come here and practise ... their religion or ... pursue their culture, but within our own culture. And to share it with other people, and for other people to be accepting and open to those sorts of things. To try their food, to watch their dances, to view their films, let them speak their language and respect them for that .... It add[s] a lot of colour.
He added that several migrant children have attended his school, and he would welcome even greater cultural and ethnic diversity among his pupils. Phillip was one of many Plainsview participants who spoke approvingly of the festivals, costumes and art forms, and the 'colour', which 'ethnics' introduce into Australian society. Participants' choice of the terms 'colour' and 'colourful' reveals a blurring of literal colour (the skin, hair and eye colour of 'ethnics') and metaphorical colour (the pleasant novelty of viewing Other people, practices and commodities).
The four cases above suggest that in both Plainsview and Hirogawa two basic value orientations exist in regard to globalization, orientations that could be identified as globalization-positive and globalization-negative. However, there are appreciable differences between the communities in the ways such positions are articulated. The most obvious difference is that, compared with Japanese respondents, Australian respondents expressed both stronger acceptance and stronger rejection of the cultural changes associated with globalization. Two factors go some way toward explaining this difference. The first is the much higher level of immigration and greater cultural diversity in Australia. Such conditions mean that the people of Plainsview have more immediate and concrete encounters with foreign/ ethnic Others and their ways of life, and thus are more likely to have formed stronger opinions on such encounters than the people of Hirogawa, to whom globalization is more of an abstract concept. The second is a difference in communication norms (see Nakanishi and Johnson, 1993) . In Australia, a society which strongly values individualism, speakers are encouraged to adopt clear and consistent stances on a variety of social issues and defend those chosen positions. In Japan, as a corporatist society, speakers are encouraged to avoid entrenched positions and work toward consensus, toward a middle ground. Therefore, what appear to be sizeable differences in the intensity of globalization-positive and globalizationnegative sentiments in the two communities may be, in fact, largely artifacts of differing communication strategies.
International-level cultural changes
Respondents in both communities further associated globalization with international-level cultural changes. Among Australian respondents in particular the theme of global cultural homogenization emerged as a central concern. Edward, a Plainsview businessman perhaps best captured the fear and pessimism that many Australians expressed about an emerging global monoculture, when he observed, [It's] a terror, really, globalization.... In globalization, everything becomes the bloody same Western culture, per se, which is absolutely lousy.... All those magnificent different buildings and the different languages, globalization is attempting to destroy all that, and make just one terrible modern Western culture -[one] hedonistic, self-seeking, destructive society.
While Plainsview respondents including teachers, farmers and public servants expressed similar misgivings about global cultural changes, respondents in Hirogawa, as well as a significant number of respondents in Plainview focused on the positive aspects of global social and political changes. Respondents in both Plainsview and Hirogawa including business people, farmers, public servants and teachers suggested that globalization has the capacity to increase political transparency and democracy worldwide, to promote world peace, and to prevent, arrest or reverse environmental degradation. Despite such similarities between discourses in the two communities, however, there were distinct differences shaped by the different value orientations common in Australia and Japan. In particular, respondents' comments reflect an Australian tendency toward individualism and a Japanese tendency toward collectivism.
The clearest examples of such differences between Australian and Japanese explanations of the positive effects of globalization are found in respondents' visions of a 'borderless world' characterized by world peace, a high degree of trust and cooperation between different regions of the globe, and the unfettered circulation of people, goods and knowledge. In discussing the economic and social consequences of internationalization, for instance, Ms Kuroda, a Hirogawa business owner, envisioned a world divided not into nations, but into units of production. Some geographical areas would specialize in agricultural production and others in manufacturing, mineral extraction and so on, with a system of cooperatively owned and managed global transportation and communications networks. 'When that happens', she explained, 'there will be no war.' Similarly, Dominic, a Plainsview public servant, expressed hopes that globalization will lead to the obliteration of national borders and the lifting of restrictions on work and travel in all regions of the globe. He admitted that some people would object to such a system out of fear that newcomers would take their jobs; but, on the contrary, he explained, 'It is not actually taking something away from me. It is giving me a bigger village to run around in.' While both respondents share the same overarching ideal of a globally integrated society, they construct culturally appropriate visions of this global utopia: the Hirogawa businesswoman envisioned a world of increased interdependence and cooperation, while the Plainsview public servant envisioned a world of increased personal freedom and mobility.
Social location and responses to globalization
As explained above, snowball sampling of participants with certain characteristics was used with the expectation that people in different social locations would encounter, understand and respond to globalization in quite different ways. Specifically, significant differences between age groups and occupational groups, and between male and female participants were anticipated. However, differences between these groups were more subtle than expected.
There were no discernible differences between male and female accounts of globalization. The most prominent differences between the groups in their accounts of globalization were differences by age. In general, younger age groups reported a higher degree of engagement with global commodities, technologies and national Others. However, of all age groups in the study, the youngest participants, high school students in both Australia and Japan, demonstrated the least detailed understandings of globalization; few seemed to have consciously contemplated globalization previously, and some were unfamiliar with the concept. Among the oldest participants in the study, Australian and Japanese retirees, quite the opposite was true. That is, of all groups, retirees detailed the lowest degree of engagement with global products, technologies and national Others; however, they constructed more detailed accounts of issues of globalization than student participants. This suggests that globalization is increasingly in the realm of the taken-for-granted in Australia and Japan. Those who have grown up in an environment of intensified globalization, do not perceive globalization as problematic, but simply as a fact of life. It is those who have witnessed the acceleration of globalizing social changes over recent decades who regard globalization as an 'issue', requiring conscious thought and deliberate action.
Likewise, there were subtle differences in the ways different occupational groups encountered and conceptualized globalization. Employees and students only addressed globalization in general terms, and therefore recurrent themes could not be identified. However, farmers' accounts of globalization focused primarily on commodity imports and exports and so-called 'freetrade' issues. Teachers focused primarily on the use of global communications technologies in the classroom and the need to promote international peace and cooperation. Public servants concentrated on learning from other countries how to improve local communities, while protecting their communities from the perceived ill-effects of immigration and cross-cultural conflict. Many retirees focused on the perceived disintegrating effects of globalizing social changes. And business owners concentrated on the issues specific to their enterprises: imports of the technology or materials they require; ways to serve an increasingly diverse clientele; ways to exploit new technologies to increase sales; and ways to remain financially viable for small businesses in the face of global competition.
Such differences suggest that people in different occupational groups are attuned to different aspects of globalization, those aspects which most profoundly affect their economic well-being. However, it should be noted that there was a great diversity of responses to globalization within each of these groups. In all of the occupational groups, there were individuals who disapproved of globalizing changes and individuals who approved of them, individuals who embraced them and individuals who resisted them. Furthermore, it was not uncommon for a single individual to express shifting and, at times, contradictory responses to globalization.
Finally, another aspect of social location featured prominently in discussions of globalization in both Plainsview and Hirogawa: rural marginality. Participants in both communities stressed the geographic, political and economic marginality of their respective towns and regions. Participants reported that their regions are struggling economically; are losing young people to mainland population centres; lag behind their respective mainlands in terms of popular culture, fashion and other trends; and are regarded by mainlanders as backward. In particular, respondents in both communities argued that their distance from mainland urban centres insulates them from some of the negative and positive economic, demographic and cultural effects of globalization.
Most prominently, teachers and public servants in both communities noted that the economic benefits of globalization accrue primarily to urban mainlanders, while farmers and rural communities suffer from falling commodity prices in a climate of global trade liberalization. Related to this, they observed that due to stagnant rural economies, few recent migrants or foreign visitors are drawn to their communities, limiting intercultural contacts and changes in the ethnic composition of their towns. Moreover, respondents in all social locations suggested that because their communities have not experienced globalizing changes to the same degree as their respective mainland urban centres, their towns preserve the 'traditional' values and ways of life of their respective nations. Thus, narratives of 'lagging behind' or 'missing out' on globalization, are converted by rural respondents into a source of rural pride; marginality in relation to globalization is interpreted as centrality to national culture and national identity.
Discussion
The evidence presented above demonstrates that the residents of two rural communities in quite different nations share similar conceptions of globalization, but that constructions of the global are highly contested and shaped by social and cultural factors. While respondents presented multiple and competing models of globalization, broad similarities emerged. First, in both communities, globalization was associated with three central concerns: new economic challenges and opportunities in an increasingly interconnected world market; immigration and population change; and cultural transformations. Additionally, in both communities, globalization was viewed as inevitable, and even those critical of globalization did not advocate trying to stop or evade it. Moreover, respondents in both Plainsview and Hirogawa shared a perception that they are to some degree insulated from the effects of globalization due to their rural marginality; but that this allows them to preserve more 'authentically' Australian or Japanese ways of life.
This study has implications for theories of globalization that concentrate on macro-level processes, implicitly Western settings and the dynamics of globalizing changes in urban centres. First, the study demonstrates that at the micro-level, experiences and conceptions of globalization are characterized by contradictions and ambivalence that must be taken into account, particularly by scholars who discuss the transformation of subjectivity by globalization. If indeed such transformations are in progress, they are unstable and uneven, and not easily reduced to generalizing terms such as 'fragmentation' or 'de-centring'.
Second, that there are few marked differences between Australian ('Western') and Japanese ('non-Western') constructions of the global suggests that the theorization of certain universal effects of globalization may be justified. At the same time, careful analysis of respondents' comments reveals the ways national and local conditions inflect understandings and experiences of the global. Such subtle differences should not be disregarded in the attempt to find universal trends. While ignoring such subtleties allows for tidier typologies of global change, theories which ignore complexities are ultimately of limited explanatory value.
Third, evidence presented here suggests possible differences between urban and rural conceptions and experiences of globalization. In both Plainsview and Hirogawa, experiences of the global are shaped by local material conditions, and conceptions of the global are framed by experiences of rural marginality. Further research into this possible urban-rural perceptual divide becomes even more imperative as rural areas worldwide struggle to respond to globalizing change. Moreover, as noted earlier, this study examines micro-level conceptions of globalization in two specific rural communities. Additional research is needed to determine the degree to which these results can be generalized to broader populations.
In conclusion, this study suggests that investigation of micro-level phenomena in a variety of social and cultural contexts should not be neglected in explanations of globalizing social changes. The voices of rural Australians and Japanese recorded here serve as a reminder that the changing institutions which have been the primary focus of globalization theory are made up of individuals, and these individuals perceive, experience and respond to such changes in diverse ways. In so doing, not only are individuals in some sense shaped by globalizing processes, but the actions and perceptions of individuals inevitably shape the outcomes of globalization.
